CHURCH HISTORY 3: RENAISSANCE, REFORMATION AND THE PURITAN PERIOD (1500 – 1700)
Three things to look forward to in this lecture:-

1. Having done 1000 years in the last lecture, approx. a minute per 25 years we are now slowing down to a leisurely minute for every five years.

2. We are looking at some themes which are closely linked together and this will be easier and make the lecture something more of a unity.
3. We will feel a sense of affinity with the Reformers and Puritans which it is hard to feel with the medieval saints.
Some cautions in approaching this period:-

1. We need to realize that the Reformers were medieval men many of whom were wedded to the very powerful concept of Christendom. So we will feel a spiritual affinity but a cultural divide in approaching them.
2. We need to realize that the Reformation was complex and that no one man and his writings defines what ‘reformed’ means.

3. We need to realize that those who identified with the Reformation had many motives. Some theological concerning such truths as justification by faith, some spiritual resulting from a revulsion at Papal corruption, and some economic and national.

4. We need to realize that the reformation was a triumph of the best elements of the medieval church over the worst elements. So many elements of the Reformation were present in the medieval church.
5. We need to avoid projecting back onto the Reformers, Calvin in particular, the development of Reformed Theology which we hold to.

FIRSTLY: WHAT LED UP TO THE REFORMATION – THE RENAISSANCE AND OTHER FACTORS

The Renaissance was an influential movement in the 15th and 16th Centuries. It sprang from a rediscovery of ancient Greek and Roman culture and a desire for its rebirth (which is what ‘renaissance’ means).  There was tremendous interest in the arts – Donatello, Botticelli, Leonardo da Vinci, Raphael, Michelangelo and Titian were all renaissance artists – and a rediscovery of the value of human life and activity on earth. In contrast to the medieval period, where the only value of this life is seen as preparing for the next life and so ‘sacred’ occupations were more valuable, the value of all human life was reaffirmed and God’s creation reclaimed as being ‘very good.’ (NB the term ‘humanist’ meant simply a commitment to this set of values and carried no connotation of being anti-Christian. Calvin was a humanist in these terms.) Christian humanists increasingly went back to the Greek New Testament and to the writings of the Church Fathers. A humanist/renaissance watchword was ‘ad fontes’ = ‘back to the sources.’ Humanists also could be devout and persecuting Catholics as in the case of Sir Thomas More.
One breakthrough was the invention of the printing press. For the first time a book could easily be circulated widely. Ideas would therefore spread rapidly.

There was an indirect link between the renaissance and the reformation. A 16th Century saying was that: ‘Erasmus laid the egg and Luther hatched it’.
Erasmus (1466-1536): an example of renaissance humanism Erasmus was a genius and, because of his humanism, a sharp critic of the Catholic Church. He was concerned that the church return to a simple Christ-centred faith and to practical godliness. He wrote: ‘In Praise of Folly’ (1509) which was a devastating critique of abuses in the church. In 1516 he published his own scholarly edition of the Greek New Testament. He also rejected Scholastic Theology famously saying: ‘What has Christ to do with Aristotle?’’
Prior to the reformation there were forerunners – such as Savranola in Florence – but they were generally critical of Catholic morality not theology and did not envisage a rejection of the papacy.

SECONDLY: THE MAGISTERIAL REFORMERS
Magisterial Reformers are called such because their reform movements were supported by the magistrates or ruling authorities.
Martin Luther (1483-1546) The view many have is that Luther almost single-handed commenced the reformation. This is inaccurate - Zwingli’s ministry in Zurich was a simultaneous development.
Luther was the son of prosperous peasant and planned to be a lawyer. But when he narrowly escaped death through being hit with a lightning bolt, he chose to become an Augustinian Friar. His story is of an intense search for grace. He was so committed to gaining forgiveness that we would spend six hours at a time in confession. His spiritual guide was Johannes von Staupitz, who was professor of Biblical Studies at Wittenberg. Stauptitz was Augustinian in his emphasis on God’s grace in salvation and this proved helpful to Luther.

Luther became deeply disillusioned with the Roman Church and Staupitz arranged for Luther to follow him as professor of Biblical Studies at Wittenberg. It was in this that Luther found the answer for his spiritual problems. He lectured on Romans and realized that Romans 1: 17 does not refer to the righteousness that God demands but the righteousness he gives to those who trust him. This developed into the Protestant understanding of righteousness as a gift imputed (reckoned to the account of) the believer through faith in Christ. What this obviously does, which was so lacking in medieval spirituality, is give a basis for rejoicing assurance by clearly distinguishing the believer’s justification from his sanctification.
The breach with Rome began with an attack on the sale of indulgences to finance the building of St Peter’s Basilica in Rome. A Dominican Friar called Johann Tetzel was selling the indulgences – the tone of his campaign can be judged from his language. ‘As soon as the coin in the money-box rings, the soul from purgatory springs’ and the assurance that forgiveness would be available even had the sinner raped the Virgin Mary! Although Luther disagreed doctrinally he was also horrified to see his parishioners, he was now pastor of the Wittenberg Parish church, assuring themselves of forgiveness without signs of repentance. Luther nailing his 95 theses on the church door was not intended to be dramatic – it was simply the usual way to commence academic debate.
What Luther found was that he had now set out on a path which would end in  capitulation to the Pope’s authority or to rejecting it. He also realized, in his debates with Cardinal Cajetan and John Eck, that he stood in succession to John Wyclif and John Huss.  Pope Leo’s papal bull, which ordered Luther to submit or be excommunicated and burnt as a heretic was publicly burnt by Luther on December 10th 1520. At the Diet of Worms in 1521 – when asked to repudiate his writings - Luther said:
‘Unless I am refuted and convinced by the testimonies of Scripture or by clear reason – since I believe neither the popes nor the councils by themselves, for it is clear they have often erred and contradicted themselves – I am conquered by the holy Scriptures I have quoted, and my conscience is captive to the Word of God. I cannot and will not withdraw anything, since it is neither safe nor right to do anything against one’s conscience. Here I stand, so help me God, Amen.’
Luther wrote voluminously and provided the Lutheran church with its liturgy and doctrine. He married and had six children. Philip Melancthon, a far gentler and less dynamic character, worked alongside him to establish the reformation in Germany. Major problems for Luther in later life stemmed from the way in which the German peasants and artisans took up his teaching. This also included the Radical Reformation of people like Thomas Muntzer. The Peasants’ revolt of 1625 was savagely put down and this ended the spread of the Lutheran reformation in Germany. Luther, who wrote a tract entitled: ‘Against the Robbing and Murdering Hordes of Peasants’ in which he exhorted the German princes to slay the peasants without mercy, was understandably blamed when they did so.

Ulrich Zwingli (1484 – 1531) The Swiss Reformation began at Zurich. Zwingli was a humanist and a disciple of Erasmus. In December 1518, he was appointed Cathedral preacher in Zurich and set tradition aside by preaching verse-by-verse through Matthew’s gospel. Thereafter he preached throughout the whole NT except Revelation. His teaching corresponded closely with that of Luther because both of them were students of the NT and of Augustine. In 1522 Zwingli broke decisively with Rome because of his belief that the church’s supreme authority was Holy Spirit and the Holy Scriptures and not the papacy, ecumenical councils or church tradition. Where Zwingli diverged from Luther was regarding church worship. Luther believed that only what was clearly unbiblical in Catholic worship needed reforming while Zwingli argued that only what the New Testament positively authorised was legitimate in worship. By 1525 religious pictures, statues, crucifixes, candles, altars, relics, the organ, the choir, priestly robes, religious processions and monasteries had been removed from Zurich and its churches.
In Switzerland the Reformation triumphed in the City Cantons but Roman Catholicism remained dominant in the rural Cantons. 

A major dispute about the Lord’s Supper Luther took a view of the Lord’s Supper which saw the bread and wine as Christ’s body and blood and used an argument stemming from Christ’s omnipresence in his glorified human nature. Zwingli held a simpler memorialist view of the Lord’s Supper. Luther  refused to accept the Swiss Reformers as fellow-Christians.

Heinrich Bullinger (1504-75) Succeeded Zwingli in Zurich in 1531. He was originally converted at Cologne University by reading Luther and Melancthon and comparing their teachings to the Bible and the Church Fathers. He was a gifted preacher and theologian. His ‘Decades’ (5 books of 10 sermons each) was hugely influential and became the basic textbook of theology for training Anglican clergy after 1599. The connection to England, like Geneva’s to John Knox, developed when Englishmen exiled by Roman Catholic persecution took refuge in Zurich. Bullinger is also credited with first developing Covenant Theology as a system of Biblical understanding although in doing this he is  building on Zwingli’s defence of infant-baptism against the Anabaptists.
It is easy to forget that life was risky and dangerous for the reformers and their families. Anna Bullinger, like others, was a woman of courage and character. When her husband was banned from Bremgarten by Papist troops she was refused permission to join him in Zurich. One night she left the town by stealth carrying her two babies. When was stopped by a armed guard at the town gate and ordered to return home. She overpowered him, took the gate keys, opened the gate and walked ten miles through the night to Zurich to be reunited with her husband.

John Calvin (1509 – 64) Many beside Calvin contributed to the development of reformed theology – notably Martin Bucer in Strasbourg and Peter Martyr who was originally from Italy. Calvin was born in north-eastern France and was originally intended for the Roman Catholic priesthood but after his father quarrelled with the canons of Noyon Cathedral he switched to the study of law in Paris. Calvin was a Christian humanist and became a protestant in the early 1530s. When persecution broke out in 1535 Calvin fled to Basel.
Because the Protestants were portrayed as political extremists Calvin wrote a summary of the Christian faith in 1536 which was the first edition of his ‘Institutes of the Christian Religion.’ There were many editions and the final form (1559) is based on the Apostle’s Creed with the four books within it being on Father, Son, Holy Spirit and the Church.

Calvin’s call to become the leader of the reformation in Geneva was dramatic. When he stayed overnight in Geneva William Farel heard he was there and visited him in his lodgings. When Calvin said he simply wanted to live the peaceful life of a scholar, Farel called down God’s curse on him if he did not stay and help him in Geneva. Calvin heard God’s voice in this and, apart from a brief period of exile in Strasbourg from 1538-41, laboured in Geneva for the rest of his life. The reality he faced was constant opposition and sometimes threats to his life. 

Calvin preached on Sundays and on three weekdays, he lectured on theology once a week, attended the weekly leaders’ meeting and did a special Bible exposition every Friday for the pastors of Geneva. His sermons were not written and we have them because a group of exiles in Geneva paid one of their number to write them down. The church was organised along generally Presbyterian lines. Calvin was not a exclusive psalm-singer and his liturgy followed the church year. Calvin was also active training young men to be pastors/missionaries in France – a situation where martyrdom was a probability not a possibility. Geneva was described by the exiled John Knox as: ‘The most perfect school of Christ.’
One incident which is regarded as a blot on Calvin’s reputation concerns the burning of Michael Servetus, a gifted if erratic Spanish physician who had written against the doctrine of the Trinity. He had already been condemned to death in Roman Catholic Europe but escaped and went to Geneva. Calvin campaigned for his death although he wished for a less cruel death than burning. In this Calvin was simply a man of his time – very few opposed the death penalty for heresy.
The Reformation in England and Scotland This is much debated because of its complex nature. Lollards (Wycliffites) seized on the Lutheran revolt against Rome and provided a market for Lutheran books and ideas. Humanists at Cambridge University met at the White Horse Inn to discuss Lutheran ideas. Robert Barnes, Thomas Bilney, Thomas Cranmer, John Frith and Hugh Latimer were all eventually martyred. William Tyndale (1495 – 1536) produced the Tyndale Bible which was the basis of virtually all English Bibles until the 20th Century – including the Authorised Version – and did more than anything else to spread the knowledge of the gospel. 
Henry VIII threw off the authority of Rome because he wished to end his marriage to Catherine of Aragon and to secure a male heir to the throne. Without such an heir a return to the ‘War of the Roses’ scenario was only too possible. Because the Pope relied on the support of the Holy Roman Emperor, who was Catherine’s nephew, he would not dissolve the marriage. Thomas Cranmer (1489 – 1556), who became Archbishop of Canterbury, supported Henry – we have no reason to suppose he was not conscientious in doing so. Cranmer, who moved more and more in a Protestant direction as time went by, was an astute behind-the-scenes worker in promoting Protestantism by, for example, making the Coverdale Bible available in churches throughout the realm.
In the reign of Edward VI (1547 – 53) we have a genuine Protestant monarch and the church was transformed. Men like Latimer and Hooper were powerful gospel preachers and the reform was not just organisational. Basically the Church of England was Lutheran in organisation but reformed in its views of the Lord’s Supper. The Book of Common Prayer (1552) was a clearly Protestant book. Mary Tudor (1553 – 58) was known as ‘Bloody Mary’ and her reign commenced by putting down a Protestant rebellion to put Lady Jane Grey (the 9 Day Queen) on the throne. In this Mary was supported by many Protestants and they did not anticipate her wholehearted undoing of the Reformation in England. Many believers, including Cranmer, Ridley, Latimer and Hooper were burnt. Latimer’s words to Ridley: ‘Be of good comfort, Master Ridley, and play the man; for we shall this day light such a candle, by God’s grace, in England, as I trust shall never be put out.’ Cranmer initially recanted but, when taken to be burned, refused to read the recantation and held the hand that had signed his recantation in the flames so it was the first part of his body to be burnt away.  A great source of information on this period is Foxe’s ‘Book of Martyrs’.
Elizabeth 1 came to the throne in 1558. Many Protestant exiles returned to lead the English Church and the church was firmly established as Protestant. The identification of state and church led to problems for the Puritans.
In Scotland the Reformation first had an impact in the import of Lutheran books in the 1520s. Patrick Hamilton (1504 – 28) fell under the spell of Erasmus and then Luther when he was at university and was eventually martyred (aged 24) for preaching Lutheran doctrine. George Wishart (1513 – 46) was a schoolmaster who taught New Testament Greek. He drew great crowds to his preaching but again was martyred. John Knox was Wishart’s bodyguard and was made a French galley-slave for 19 months. When released he made his way to Edward VI’s England. During Mary’s reign he fled to Frankfurt and then Calvin’s Geneva. Knox wrote: ‘The First Blast against the Monstrous Regiment of Women’ in 1558 – the title means ‘against the unnatural rule of women’ and this cost him many friends. It opposed Mary Tudor but for those hoping that Elizabeth Tudor would replace her as a godly queen it was hardly tactful.
In 1559 Knox returned to Scotland and his powerful preaching persuaded Dundee and Perth to declare themselves Protestant. The Reformation was established with Knox’s ‘Book of Common Order’ which carried the Reformation far further than the Book of Common Prayer. Knox’s boldness, bravery and prayers withstood both the plotting and the charm of Mary Queen of Scots and he died in 1572. It was said at his funeral: ‘There lies one who neither feared nor flattered any flesh.’

THIRDLY: THE RADICAL REFORMATION + THE ANABAPTISTS
There were a number of groups in the Radical Reformation – some like Servetus were anti-Trinitarian. Here we will concentrate on the Evangelical Anabaptists. Although it is important to note the theological importance of Socinianism, which was Unitarian,  and to note that Unitarianism was temporarily the official religion of Transylvania.  

In Zwingli’s Zurich in the early 1520’s many were taken with the new Biblical teaching. However, after teaching the truth, Zwingli and the magisterial Reformers waited for the powers that be to instigate reformation. The radicals wanted to set up new congregations consisting only of the committed – the ‘gathered church’ most of us believe in. Zwingli held to the Christendom model – all citizens were Christians by virtue of baptism and religious profession. What he believed was needed was reformation of the church not abandonment of it. His attempts to win others over by discussion was shipwrecked by the disruption of church services and vandalism of baptismal fonts.

Leaders of the Anabaptists (re-baptisers) were Conrad Grebel, Felix Mantz and Balthasar Hubmaier, While there was widespread popular support for the Anabaptists their leaders were all able and educated men. On January 17th 1525 there was public discussion on baptism at Zurich town hall which resulted in the town council awarding victory to Zwingli and Bullinger, the paedo-baptist spokesmen, and saying that citizens must bring their children forward for baptism or face banishment. The response was that Conrad Grebel baptised one of the other Anabaptists, who in turn baptised another 15. The movement then spread like wildfire and led to many martyrdoms – some cruelly by drowning. Menno Simons (1496 – 1561) was one of the greatest 16th Century Anabaptists. He was a priest but took some years before he was bold enough to confess his faith and launch out as an itinerant evangelist. His teaching emphasized the sufficiency of scripture against an over reliance on dreams and direct revelation and of pacifism against a background of violent Anabaptist uprisings.

It is important to assess the Anabaptist movement. As regards the unbiblical idea of Christendom they carried the Reformation further than the Magisterial Reformers but they also rejected some reformation truths we would regard as central. For the Magisterial Reformers the question was: ‘What must I do to be saved?’ for the Anabaptist: ‘How should a Christian live?’ The Anabaptist answer was a) Believer’s baptism (interestingly this is disputed by Leonard Verduin in: ‘The Reformers and their Stepchildren’) b) excommunication of the unworthy = ‘the ban’, c) the Lord’s Supper being restricted to believers, d) withdrawal from the non-Christian state by refusal to swear oaths, serve as a magistrate or serve in the military. However their emphasis on moral effort and the importance of holiness led them to a belief that God’s grace depended on free will for its effect and to a denial of imputed righteousness.

MOVEMENTS FOR FURTHER REFORMATION IN ENGLAND AND SCOTLAND – SEPARATISTS, PRESBYTERIANS AND PURITANS
The movements for further reformation in this country did not really follow the same pattern as those on the Continent. Generally speaking the concerns were with the nature of the church rather than doctrine. It was simply a fact that people who were converted but belonged to a parish church which embraced both regenerate and unregenerate in its membership would look elsewhere for fellowship. Some would work to reform but others would conclude that the situation was so unbiblical that they must separate themselves from it. 
Seeking Further Reformation within the Church Bishop John Hooper of Gloucester wrote against Episcopal vestments and there were an additional 9 ‘Lambeth Articles’ drawn up in 1595 which more clearly defined the Church of England as Calvinistic. James 1 refused to add these to the existing 39 at the Hampton Court Conference in 1604. The Westminster Assembly of Divines was appointed by the Long Parliament to restructure the Church of England. The Assembly met for six years (1643-1649), and in the process produced the documents which are the major Confessional Standards of the Presbyterian faith, including the Westminster Confession of Faith, the Westminster Larger Catechism, the Westminster Shorter Catechism, and the Directory of Public Worship. Those meeting included Episcopalians, Presbyterians, Congregationalists and Erastians (those who favoured State Control of Religion).  There were also other confessions drawn up which indicate there was substantial doctrinal agreement between the parties involved. There are the 1644 and 1689 Baptist Confessions of Faith and the 1658 Savoy Declaration (Congregational). Clear and differing views of the church, which involved its organisation as well as its teaching developed during this period.
Those seeking reform often faced persecution and many fled the country. The period of government by Oliver Cromwell favoured the Independents – although there was considerable toleration in practise. In 1662 The Act of Uniformity imposed the Book of Common Prayer on the Church of England and the result was the Great Ejection of hundreds of Anglican clergymen on grounds of conscience. There was considerable persecution in the period through to 1689 with ministers being separated from their congregations and great difficulty and financial disadvantage in meeting together.  From 1689 there was toleration although Dissenters were still required to pay tithes and could not attend the universities or take part in political life.
The Covenanters were those people in Scotland who signed the National Covenant in 1638. They signed this Covenant to confirm their opposition to the interference by the Stuart kings in the affairs of the Presbyterian Church of Scotland. They believed that they were the spiritual heads of the Church of Scotland. Only Jesus Christ could be spiritual head of a Christian church and the Covenanters fought for: ‘The Crown rights of the Redeemer.’ From 1638 until the Glorious Revolution - when Prince William of Orange made a bloodless invasion of Great Britain in 1688 - much suffering, torture, imprisonment, transportation and executions would ensue. King Charles I had introduced the Book of Common Prayer to Scotland in 1637 declaring that opposition to the new liturgy would be treason. Ministers with Covenanting sympathies had to leave their parishes. Many continued to preach at "conventicles" in the open air or in barns and houses. This became an offence punishable by death. 
Seeking Further Reformation outside the Church This is complex but the early Separatists were not dissenting doctrinally from the Reformers. Their concern was to find the true church. The church as they saw it did not correspond to the New Testament Church and therefore they believed they ought to separate from it. The first Separatist church in London was probably founded in 1567 by Robert Fitz and in the 1580s and 1590s names to note are Robert Browne, Henry Barrowe, John Greenwood and John Penry. The title of a book of Browne’s: ‘Reformation without tarrying for any’ sums up nicely their views. From the Separatists developed both the early Congregationalists and the Baptists. In fact a study of the Independent congregation in Scrooby, Lincolnshire gives us both John Robinson, the pastor of the Mayflower Congregation, and Thomas Helwys one of the very first English Baptists. It is important to note that Baptists were not necessarily immersionists until the 1640s. Great names in that heritage are John Owen and John Bunyan, who was himself a Baptist but who argued for paedo-baptist church membership.

Puritans They have been described as the ‘hotter sort of Protestant’ but were not necessarily primarily concerned with church organization. Some like John Owen, Thomas Goodwin, John Flavel and Samuel Rutherford were but others like Richard Baxter, William Perkins and Richard Sibbes were less rigid on that subject and more concerned with teaching people to live to God. There is a treasury of devotional literature on the Christian life which is available in their writings. These are not above criticism because the Puritans tended to revert to the Scholasticism many of the Reformers had left. This can make their writings unwieldy and incredibly wordy and sometimes apparently lacking Biblical balance. John Owen in particular tends to give you a chapter when a modern book would give you a footnote. Their method can sometimes rather obscure the balance of Scripture and seem to lead to legalism. Leland Ryken’s: ‘Worldly Saints’ is a great introduction to them.
John Bunyan is in a class of his own with the doctrinal substance of the Puritans allied to a vivid and imaginative mind. We are not to imagine Puritan preaching was dry and interesting – Thomas Brooks in particular was the most imaginative and vivid of preachers. John Owen is heavy reading but others are far easier and, for example, Richard Sibbes’ sermons greatly blessed Dr Martyn Lloyd-Jones when he was suffering from depression. 
