CHURCH HISTORY (1) – ACTS TO 451AD (Calvary to Chalcedon)
WHY STUDY CHURCH HISTORY? A few years ago having a significant group of African Christians worshipping with us at Cannon Park had a significant spiritual and intellectual impact on me. I realized in a new way that our society in the United Kingdom is sick as regards its attitudes to age and seniority. There was very little overt discussion but my observant was that their underlying attitudes and assumptions were dissonant with my underlying attitudes and assumptions. This was fruitful in making me examine my thinking and realize how unbiblical it was in that area. That was an encounter with a different culture geographically but in studying Church History we will encounter and engage with different cultures in regards to both time and geography. That is something that can be extremely healthy for us because it makes us asks questions that writers and thinkers of our own time, unless they are immersed in history and in the thinking of past ages, are unlikely to be able to raise for us. One of the things I would urge you to do is to read Christian writings from past centuries and to be challenged by the strangeness in their thinking which distances them from you – for it is not certain that you will be the one who is right.
THE DISTORTING EFFECT OF CHURCH HISTORY Speaking on all of Church History in five sessions is of course frustrating but one particular concern with Church History as a discipline does need to be addressed. It necessarily highlights those events that shape the ongoing history of God’s people rather than those things which are spiritually important at the time. This was brought home to me when I was particularly frustrated that there is little time of to speak of significant people such as John Chrysostom, who was a particularly great preacher, but then realizing that any reference to him would mention his preaching in passing and then focus on other events. Let me explain what I mean by referring to 20th Century Church History in the United Kingdom. Both John Stott and Dr Martyn Lloyd-Jones exercised very fruitful preaching ministries at major churches in London. In terms of Church History you would find that those massively influential ministries would just be mentioned but their significant disagreement at the 1966 National Assembly of Evangelicals, which led to significant division within British Evangelicalism, would be highlighted in terms of its impact. 
EARLY CHURCH HISTORY Why these dates? End of New Testament period until AD451 and the Council of Chalcedon. While separating Church History into separate eras is a bit like cutting up a seamless robe Chalcedon certainly marks a doctrinal watershed in the history of the Church although at points we will trespass beyond this time limit.
Subjects to be looked at today:-

1. The spread of the gospel and the experience of the church – persecution to acceptance.

2. Doctrinal developments – why did these particular developments take place? Why is the work of Christ left ill-defined while the truth concerning his person is being defined closely?

3. Developing tensions – the developing view of the church and its sacraments. Augustine and others on the Grace of God.
READING LIST AND RESOURCES
Nick Needham: ‘2000 Years of Christ’s Power’ Volume 1

Various editions of the Apostolic Fathers and the Later Christian Fathers and their teachings.  Augustine: ‘Confessions’ and ‘City of God.’ 
Mark Noll: ‘Turning Points’

A Prayer-Book so you can read the creeds.
Older documents of course are often downloadable from the internet. 

FIRSTLY: THE SPREAD OF THE GOSPEL AND THE EXPERIENCE OF THE CHURCH – PERSECUTION TO ACCEPTANCE
One: The life-situation of the early church = Israel and then the Roman Empire
Israel had been under Roman control since 63BC and Rome appointed their own Governors for Israel and both the rulers and High-Priests. The Jews did enjoy a number of privileges including exemption from both military service and emperor worship. Politically and religiously Israel was divided into:-

1. The Sadducees  Predominantly Priests and Aristocrats who accepted only the Pentateuch as authoritative and disbelieved in the resurrection. Politically they wanted to keep in Rome’s good books.
2. The Pharisees Means ‘separated ones’. Accepted all the OT and the resurrection. Majored on Godly living and believed the Roman occupation to be God’s judgment on them. Politically inactive as a group.
3. Zealots Paying taxes to Rome was sinful (only God is king) and this group influenced many to political rebellion which finally led to the destruction of Jerusalem and its temple in AD70 and the loss of over a million Jewish lives.
Pre AD70 we can think of Israel as being basically as it is represented for us in the New Testament. However the consequences of AD70 were enormous:-

1. Judaism lost the temple and its centre and Christianity lost its mother-church.

2. The Pharisees now dominated Judaism and this meant that the NT pattern, where Christians evangelised in and worshipped at the synagogues, came to an end. From this point on the Jewish synagogue liturgy included a curse on all Christians.

3. Christianity became clearly a separate faith rather than being merely Messianic Judaism.

However before AD70 the development of the synagogue system throughout the Mediterranean world was largely the means through which the gospel spread. The book of Acts clearly shows how Paul would initially evangelise the synagogue before moving on to direct preaching to the Gentiles.
The Roman Empire Covered Mediterranean Europe, North-Africa and the Middle-East. The ‘religious’ cement was Emperor Worship – strictly speaking they worshipped the Emperor’s ‘genius’, the power at work within him. This was to be a source of conflict for the early Christians who could not say that ‘Caesar is Lord’ when core to their belief was that ‘Jesus is Lord.’ On another level the Empire was multi-religious with tribal gods worshipped locally, the continuing worship of the Greek/Roman pantheon of Gods and with various mystery cults providing religious ecstasy and experience.
The empire was also united by a common Greek culture and language. The Romans conquered Greece militarily but Greek culture conquered the Roman Empire. It is important to realize that there were Greek (hellenizing) forces within Judaism also. The problem of Acts 6 is between ‘Hellenists’ and ‘Hebrews’, which indicates part of the Jewish Community was at home in Greek language and culture.
Two: The Growing Church 
The Rapidity of the Growth Due to time constraints it will be hard to deal with this in any detail. The gospel was initially preached in Jerusalem and some of the going out with the gospel actually developed out of persecution (see Acts 8: 1ff.). In AD64 you get the first great official persecution of the church in Rome by Nero – probably to divert suspicion that he had started the great fire in Rome earlier in the year. Hundreds were killed (Tacitus): ‘They were covered in the skins of wild animals, torn to death by dogs, crucified, or set on fire-so that when darkness fell they burned like torches in the night.’ Clearly this shows that within 30 years after Jesus’ death there was a substantial Christian community in Rome! 
Geographical Spread By the end of the first century, Christianity had already spread to Rome and to various cities in Greece, Asia Minor and Syria. Major cities such as Rome, Ephesus, Antioch and Corinth served as foundations for the expansive spread of Christianity in the post-apostolic period. Christianity spread quickly throughout Asia Minor. In Syria, it reached Edessa during this era, spurring the development of various local Christian legends. Further to the east on the bank of the Euphrates, the earliest known house-church was found, dating to 232 CE. The third-century Acts of Thomas relates the early spread of Christianity to India, though the accuracy of this tradition is disputed. 
Christianity spread very quickly throughout Italy, establishing nearly one hundred Episcopal sees by the middle of the third century. Christianity spread more slowly throughout Gaul and Spain, but was established in the main urban centers by the end of the second century. By the end of the third century, Christianity had reached Britain and spread significantly throughout Gaul, Spain, Germany and Iberia. 
In North Africa, Carthage and Alexandria were notable centres of Christianity. The writings of Tertullian and Cyprian indicate the vitality of the churches in the area of Carthage, Numidia and Tunisia during the ante-Nicene era. Clement and Origen bear witness to the influential Alexandrian Christian community. Apocryphal works indicate a strong ascetic component to some forms of Alexandrian Christianity. The Nag Hammadi library indicates the strong presence of Gnostic forms of Christianity in Egypt, but the dating of the earliest Gnostics in the area is heavily disputed.
The evangelization of Britain lies at the very end of our period. Indeed we are actually intruding into the next period to deal with it here. Patrick, the Apostle of Ireland, died in 490. He was born in Scotland and having been kidnapped was converted as a slave in Ireland. St Columba (521 – 97) was the ‘apostle of Scotland’.  The evangelism was based on groups of 12 monks moving into an area and using it as a base for evangelism, as Columba did from Iona. When Pope Gregory sent Augustine into Kent in 596 there was already a strong Celtic Church in Ireland, Scotland and Northern England. The Roman mission was also to the Anglo-Saxons and Jutes who were the enemies of the Celtic fringe who had been evangelized and who had invaded Britain in the recent past.  Interestingly the gospel spread with tremendous rapidity through voluntary, not forced or tribal, conversions and within a short period some 10,000 Jutes had been converted.
Development, Persecution and Power The era following the Apostolic age is generally referred to as the age of the Apostolic Fathers. These are the church leaders who may or may not have had personal links with the Apostles. This age is from about AD90 until AD140. The period afterwards is known as the age of the Early Church Fathers and from the Latin word ‘Pater’/Father comes the title ‘The Patristic Age’. Names to note here are Clement of Rome, Ignatius and Polycarp. Clements’ letter is written to try and heal a rift in the Corinthian Church who had dismissed all their presbyters and replaced them with new and younger leaders. Ignatius was the Bishop of Antioch who was arrested for being a Christian and wrote his letters whilst being taken to Rome where he was martyred in about AD110 – we can trace some unhelpful ecclesiological views in Ignatius as well as a profound love for Christ and a willingness – even an enthusiasm – for his approaching martyrdom. 
Generally speaking persecution of the church was intermittent and local. The Roman Empire was large and without modern communications communities might exist in considerable isolation. It was extremely rare for persecution to be prolonged, widespread and intense. Nero persecuted the church but had his own reasons for doing so but generally Christians were simply regarded as failing to fit in to Roman Society.
Reasons that the church was persecuted:-

1. Any group who rejected Emperor Worship, avoided military service, failed to take part in the idolatrous feasts associated with the various trade guilds and did not attend the Roman games in the Coliseum was likely to be thought anti-social. 
2. In addition, given the secrecy in which the early Christians were compelled to meet, any mention picked up of eating Christ’s body and drinking his blood at the Christian love-feasts seemed to outsiders to suggest they were indulging in cannibalism at an orgy. 
3. As the Roman Empire depended on the blessing of the ancient Gods it was thought that the large scale emergence and influence of Christianity threatened this and therefore imperilled Rome.

Large scale persecutions of the church took place:-
1. Persecution under Nero (c. 64-68). Traditionally the martyrdoms of Peter and Paul are believed to have taken place in this period. 

2. Persecution under Domitian (r. 81-96). 

3. Persecution under Trajan (112-117). Christianity is outlawed but Christians are not sought out. 

4. Persecution under Marcus Aurelius (r. 161-180). Martyrdom of Polycarp. 

5. Persecution under Septimus Severus (202-210). Martyrdom of Perpetua. 

6. Persecution under Decius (250-251). Christians are actively sought out by requiring public sacrifice. Could buy certificates (libelli) instead of sacrificing. Martyrdoms of bishops of Rome, Jerusalem and Antioch. 
7. Persecution under Maximus the Thracian (235-238)
8. Persecution under Valerian (257-59). Martyrdoms of Cyprian of Carthage and Sixtus II of Rome. 
9. Persecution under Aurelian (r. 270–275). 

10. Severe persecution under Diocletian and Galerius (303-324). 

Remarkably following the persecution under Diocletian, which attempted to drive Christianity first from the army and then from the Empire, came a complete reversal of fortunes. Constantine, the next Emperor, took control of the Empire at the battle of Mulvian Bridge at which he defeated his rival Maxentius. Before the battle Constantine had a dream in which he saw the Chi-Rho sign and heard the words: ‘by this sign you will conquer.’ He decided to trust his cause to the Christian’s God and painted the sign on the shields of his men. From 313AD this meant that while future treatment of Christians went well beyond toleration it was not that the church was established as a state-church. However while the concept of separation of church and state may seem natural to us it was not really conceivable to a fourth-century Roman Emperor. Speedily Sunday was made a weekly holiday, churches were allowed to receive bequests and Constantine himself devoted funds to establishing new churches. Whatever the view taken of Constantine’s conversion, and whether it is genuine or not, Christianity was not a majority faith in the Empire, paganism was still vibrant and powerful, and he took considerable political risks in his new allegiance. 
Christianity was then established within the Roman Empire but Rome was sacked in 410 by the Goths and the Roman Empire effectively disappears as a power in the West. Although continuing in a somewhat different form in Byzantium/Constantinople in the East. From now on Christianity would be existing in a different political situation.
DOCTRINAL DEVELOPMENTS – CHALLENGE AND CLARIFICATION 

 Christianity = Messianic Judaism? In the early years of the Christian Era it seems that Christianity was regarded as being a pro-resurrection Jewish sect. However, one effect of the spread of the gospel was a tension between Jewish and Gentile Christians. Jewish Christians might well be ‘zealous for the law’ (Acts 21: 20) but in contrast the Council of Jerusalem refused to place ‘a yoke on the neck of the disciples that neither our fathers nor we have been able to bear? (Acts 17: 10). It is significant how much of the New Testament relates to this issue which is really to do with the newness of the new covenant that is replacing the old. It is significant that in God’s providence the temple was in fact removed in AD70. Both significant elements in Paul’s teaching and that of the book of Hebrews developed the concept of Christianity as a separate faith rather than a sub-culture within Judaism.
There is no doubt that after AD70 and the clear rift between church and synagogue that the Christians also distanced themselves mentally from the Jewish faith. Justin Martyr, one of the early Christian apologists (defenders of the faith), who a book called: ‘Dialogue with Trypho’ (Trypho was a Jew) in which he sought to prove that Christianity was the true fulfilment of Judaism and the Old Testament. While clearly showing Christianity as replacing and fulfilling Judaism, the ‘Dialogue’ is less hostile to Judaism than much Christian writing of this period. An early Christian heresy was that of the Ebionites (poor ones) who accepted Jesus as a final prophet but not as the incarnate Son of God.
Gnosticism This derives from the Greek work: ‘gnosis’ meaning ‘knowledge.’ While developed Gnosticism is probably not combated in the New Testament writings it is likely that Gnostic ideas and thinking form part of the background to books like Colossians and 1 John. In the first century the ideas may have been unformed in relation to Christianity, although there were non-Christian Gnostic groups, but in the 2nd Century the church found itself combating Gnosticism within its own ranks. Our access to Gnostic sources was nearly non-existent till 1945 when at Nag Hammadi (Egypt) a large earthenware jar, filled with Gnostic documents from the early centuries AD was found. The Gospel of Thomas is the best known document recovered from Nag Hammadi.
The Gnostics were all docetic – Docetism comes from the Greek word ‘dokeo’ = ‘to appear’ and so each one of them taught that Jesus was not a true human being but only appeared to be one. In reality he was a pure, heavenly being who could not by definition have any connection with the physical world. Some of them taught that the Christ descended on Jesus at his baptism, possessed him, spoke through him, and then rather unsportingly left him at the crucifixion. Hence they denied Christ’s real incarnation, death and physical resurrection. The reason the Gnostics were docetic was that they believed that the Supreme God was entirely separate from the created order – which was brought into being by the ‘Demiurge/Architect’ an inferior being. The material universe and the human body were essentially evil and salvation was for the soul, the divine spark from the spiritual world, to obtain salvation by escaping the body. Prominent amongst the Gnostics were Basilides, Valentinus and Marcion. Marcion was the son of a bishop from Sinope in Asia Minor and lived and taught in Rome from 140-155AD and died in 160AD. When he died the Marcionites had spread all over the Roman Empire and had and alternative church with their own bishops and presbyters which actually continued in existence into the 6th Century. Strangely in our eyes they were persecuted by the Roman authorities who could not discern between different brands of ‘Christianity’.
Marcion’s particular contribution was spelt out in his book: ‘Antitheses’. He sought to demonstrate that the God of the Old Testament was not the heavenly father of Jesus Christ and therefore produced his own version of the New Testament which sought to eliminate all Jewish elements, which left him with Luke’s Gospel and Paul’s letters with the Jewish bits taken out. 
Irenaeus of Lyons was prominent in refuting the Gnostics. His main influence and teacher was Polycarp who was martyred in 156AD and in turn Polycarp’s teacher was the Apostle John. Irenaeus wrote a book called ‘Against Heresies’ in which he refutes Gnosticism in great detail. Of great importance are his ability to argue the unity of the Bible, Old Testament and New Testament together testify to the same God, and to demonstrate the goodness of creation. Irenaeus stresses, as do other early Christian leaders, the ‘apostolic tradition’ which is the teaching handed down by the apostles to the churches where they had been active. While in many ways this was exemplary and meant the historic Christian faith and scriptures were defended it also created an emphasis on those churches where the apostles had been active being the ‘lead churches’ within Christianity and this was to have unforeseen long-term effects.
Montanism This may perhaps be regarded as an aberrant movement within the churches rather than a heresy as such. It emphasized the work of the Holy Spirit and so emphasized visions, dreams, speaking in tongues, prophecy and ecstatic religious experiences. They brought in no doctrinal innovations as such but were very strict morally and taught that there should be no second marriages, that Christians were obliged to frequent fasting and that there was no forgiveness for serious sins committed after baptism. In many ways the conflict was that of a settled church faced by an outbreak of charismatic gifts with counter-accusations of ‘wildfire’ and of ‘spiritual deadness’ going backwards and forwards. The major question faced by the church was the continuance of supernatural spiritual gifts within the church. Irenaeus indicates they lasted until well into the 2nd Century. A second question was the personal status of the Montanist leaders. The Catholic church condemned and excommunicated the Montanists because they created spiritual instability and because time exposed the unreliability of their prophecies. Tertullian, a great North African theologian, was a convert to Montanism. 
The unhelpful influence of philosophy It tends to be very easy for us to see the influences that shape the thinking of others and to be very blind about our own influences. Origen (185 – 254), was a brilliant Alexandrian Christian Scholar and defender of the faith who was however deeply influenced by Platonic philosophy. His father Leonides was martyred in 202 and Origen would have followed him but his mother hid all his clothes so he would be unable to do so. He produced a scholarly edition of the Old Testament, his ‘First Principles’ which was the first attempt at a systematic theology, defended the faith against the attacks of pagan philosophers and elucidated the doctrine of the Trinity in that he saw clearly the existence of Father and Son and distinct persons and was the first to teach the eternal generation of the Son (this means that the Logos is not a created being but the uncreated Son of the Father from eternity). However Origen taught universalism, the salvation of all human beings and angels, introduced the allegorical interpretation of Scripture and believed in a spiritual not bodily resurrection. 
Tertullian (160 – 225) was a church leader in Carthage, North Africa. Nick Needham describes him as ‘one of the most warlike spirits ever to enlist in the army of Christ.’ He was uncompromisingly opposed to pagan philosophy and is famous for his rhetorical question: ‘What has Jerusalem to do with Athens?’ He believed no Christian could take part in any of the affairs of pagan society and so the civil service, the army, teaching, sculpting or painting, or any public entertainment were all off-limits for the Christian. Yet he himself was influenced by the philosophical thinking of the Stoics.
Pelagianism Britain’s first theological contribution to the World church. There were a number of movements within the church, donatism was another one, which were really a protest against the increasing worldliness of the Catholic church and its failure to stand against persecution. Sometimes those involved withdrew into separate ‘pure’ churches and sometimes they sought to reform the church. Pelagius belongs to the group who sought to reform. He was a British monk who came to Rome in 383 and was appalled by the worldliness of the Christians there. They seemed to view Christianity as commitment to a set of rituals which ensured heaven for them but didn’t affect their moral behaviour in the slightest. Although orthodox about the Trinity he was deeply unorthodox about human nature and believed it would be possible to remain sinless for life through using one’s free-will properly. Grace for Pelagius equalled the gift of free-will and the knowledge of God’s will through God’s law and Christ’s example. After the sacking of Rome in 410 Pelagius and some of his followers fled to North Africa where they came into conflict with Augustine (354 – 430). Augustine had been brought up a Christian in what is now Algeria and then had turned to pagan philosophy and godless living, He also embraced Gnostic beliefs and joined the sect of the Manichees. He was intellectually convinced of Christianity through the preaching and teaching of Ambrose the Bishop of Milan although his conversion took some time. He then returned to North Africa to live in a monastic community but was reluctantly compelled to become first a presbyter and then the Bishop of Hippo. Writing against Pelagius Augustine explained and defended the absolute sovereignty of God in saving sinners. He also wrote clearly and discerningly on the subject of original sin and the freedom of the will. Nick Needham’s: ‘The Triumph of Grace: Augustine’s writings on Salvation’ is a great read and wonderful resource here. 
Christological and Trinitarian Disputes This really is the main problem faced by the church internally during the first four centuries. We will only have time to outline some of the crucial questions faced by the early church. It is important to realize that in defining and describing what scripture teaches the church was simply outlining the parameters of mystery. What we can say about the Christology and the Trinity may be accurate but that does not mean we have explained it or can understand it fully. The major problems can be summed up as being about Christ’s person – in what sense is he divine and in what sense is he human and how do these two aspects to his being inter-relate? And in relation to the Trinity the questions concern the unity of the Godhead and the distinctions between the persons. In the early church we find that the early Church Fathers had no developed doctrine of the Trinity at all. This doesn’t mean that they didn’t believe it but that they had never formulated it – basically they simply used Biblical language. To formulate doctrines is normally unimportant until they are disputed or until someone teaches untruth which must be refuted. Theology’s task is to safeguard the truth not necessarily to fathom the mysteries of the truth.
1. Trinitarian Disputes concerning the Son Arius (256 – 336), a presbyter from Alexandria, taught that there was only unbegotten God who was uncreated and within beginning. The Logos had a beginning when he was generated (created?) by the Father and was later adopted as a Son. The Council of Nicaea in 325 ruled that the Son is of one substance (homousios) with the Father and hence he too was uncreated and the eternal Son. Political factors with the Emperor and within the church meant the decision was undermined although not rescinded. Athanasius (296 – 373) a deacon and then Bishop of Alexandria was the great champion of the truth being exiled five times for the stand he took. He great statement was: ‘If the world is against Athanasius, then Athanasius is against the world’. 
2. Later developments Theologically great gains we made in a period of elucidation and consolidation, which was spearheaded by the Cappadocian Fathers – Basil the Great, Gregory or Nyssa, and Gregory of Nazianzus. This helped clear up terminology about the essence of the Godhead and the unity of the three persons in the Godhead and dealt with the divine status of the Holy Spirit. In 381 at the Council of Constantinople the Nicene Creed was approved and the Holy Spirit was also affirmed to be homousios. 
Christological Disputes The Biblical Truth we need to defend is that there are two natures – divine and human – within the one person of Christ. It is undeniable that some of the early fathers made statements which sounded as though Christ’s human nature was simply absorbed into his divine nature. Appolinaris (300 – 390), Bishop of Laodicea, strongly disputed on Athanasius’s side against Arius but taught that the divine mind of the Logos took the place of a human mind in Christ. The Cappadocian Fathers opposed this because if the Logos did not assume the human nature in its entirety then how could he provide salvation for his entirely human elect? The Synod of Alexandria 362 asserted the existence of Christ’s human soul which ended this discussion.

Nestorius was the Patriarch of Constantinople who took the view that the popular title for May, Theotokos = God-bearer,  as inappropriate because she simply bore a man who was accompanied by the Logos. This concern safeguarded the two natures but effectively did away with the one person and left two persons in one body. The Council of Ephesus 431 affirmed the two natures and one person – and for good measure also condemned pelagianism.
The final definite statement came in 451 with the Council of Chalcedon which established the Biblical Christological Doctrine. Affirming both the two natures in their integrity but also the one person of Christ. In one sense I feel it is hard to give a real sense of what this process was like because it was not theologians studying scripture together and seeking light but involved political intrigue and violence. Theologians died from the injuries received from the other side. 
Why these issues?  It may be wondered why the questions about Christ’s person are predominant and questions about his work and how it is appropriated by us are nearly non-existent in the first four centuries. There is simply a priority in how we think things through which we need to appreciate. We are not justified by believing in justification by faith but by trusting Christ who justifies us through faith – generally we trust Christ and work out the details as time goes on, which is just what the early church did!
DEVELOPING TENSIONS – VIEWS OF THE CHURCH AND THE DOCTRINE OF GRACE
B.B. Warfield, the famous nineteenth-century Princeton theologian, argued: “The Reformation, inwardly considered, was just the ultimate triumph of Augustine’s doctrine of grace over Augustine’s doctrine of the Church.”
A Developing Doctrine of the Church In the early ages of the church – there were two groups within the church exercising office. Deacons and Presbyters/Bishops. Presbyter = Elder indicating status within the community and Bishop = Overseer indicating the task that the Elder carried out = to oversee the flock. So each local congregation had several elder/overseers. This developed very rapidly and even as early as Ignatius, in the very early 2nd Century, there were often several elders and one bishop and the bishop in particular is seen is the focus for the unity of the congregation. By the time of Cyprian (200 – 258) in the 3rd Century we have moved to a situation where he can say: ‘Where the bishop is, there is the Church.’ He saw the bishops as successors of the apostles and possessing absolute disciplinary power over the congregation. Not to be linked with a successor of the apostles removed you from any hope of salvation: ‘You cannot have God as your Father unless you have the Church as your Mother.’ In the 4th Century we move on to a situation where, beginning with the larger towns, the Bishop who in fact have charge of many congregations. We have already mentioned the prominence given to churches which had enjoyed an apostolic ministry and the prominence in time this would give to Rome. Along with this developed a view of the sacrament that saw in Baptism cleansing for sin and spiritual rebirth and in the Eucharist a fresh sacrifice for sin. 
Clearly in what I have outlined above all that is required for full-blooded Roman Catholicism of the worst kind is in place. Along with this you will find that an acceptance of the creation and of human life as intrinsically good was always somewhat suspect. People like Augustine renounced sinful pagan ways on conversion but never came to a robust acceptance of the fact that sex in marriage might be good for any other reason than that it might lead to reproduction. Side by side with this you find tremendous devotion to Christ and a desire to take the gospel to the nations. When the Reformation did come another way of describing it is as the victory of the best elements of the pre-Reformation Church against the worst elements. Our next lecture will show the church’s continuing development towards that crisis.
